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The Denkard Account of the History 
of the Zoroastrian Scriptures 
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The history of Zoroastrianism has, eversince the inception of Iranian 
studies in the West, been the focus of attention of many scholars. Al- 
though it is over a century since all known internal and external evidence 
have been employed in its assessment, unfortunately we still lack a sa- 
tisfactory edition of some of the Middle Persian texts on this subject; 
hence a fresh attempt at their interpretation is generally considered to 
be a desideratum. 

The traditional account of this history coming from the home of the 
Avesta is set forth in four different passages in Pahlavi literature, of which 
one is to be found in the Arday Wiraz-namag and the rest in the Denkard, 
including the present text which is by far the most significant and de- 
tailed of the three, dating from the middle of the sixth century and bear- 
ing the stamp of historicity and authenticity. 

The pioneering interpretation of this text was essayed by M. Haug, 1 
who was soon followed by E. W. West. 2 After a lapse of half a century 
H. W. Bailey 3 re-examined part of the text giving at the same time a rather 
full transcription of the passage which proved to be .an incentive to 
further investigation by R. C. Zaehner and some other scholars. However, 
it was Zaehner who undeterred by numerous pitfalls made a commend- 
able effort to penetrate the secrets of various involute Pahlavi texts, 
amongst them the present one. 4 In spite of certain conjectural readings, 
on which he has not concealed his misgivings, he has given a fair idea 
of the fundamental thoughts of the passage. Of special interest is the 
contribution to the interpretation of this text by Mary Boyce, who, in 
quoting various passages from the Zaehner's translation, has in a good 
many instances either improved upon them or pointed out the moot 
questions. 5 The greater part of the four afore-mentioned texts are repro- 
duced by H. S. Nyberg in his Mn I. 6 His reading and interpretation of their 
lexical and phraseological elements are interspersed among the entries 
oiMnlV 



1 Haug, Essay on Pahlavi, The-Pahlavi-Pazend Glossary, Bombay, 1870, p. 145. 
? West, SBE, PTj IV, pp. 412—418. 

3 Bailey, Zoroastrian Problems in the Ninth Century Books, 1943, pp. 218—219. 

4 Zaehner, Zurvan, a Zoroastrian Dilemma, 1955, pp. 8—9; 31 — 34. 

5 Boyce, Zoroastrians — Their Religion, Beliefs and Practices,1879. 

6 H. S. Nyberg, A Manual of Pahlavi, Part I: Texts 1964, pp. 107—112. 

7 H. s. Nyberg, A Manual of Pahlavi, Part II: Glossary 1974. 
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DkM, 412.3—415.3: 

Hardy I Dardydn hamdg abistdg ud zand ceon Zardust az Ohrmazd padl- 
rift nibistag 1 2 paccen yak pad ganj l*sahigdn( ? J z yak pad diz i nibist 
dastan framud. 

Valaxs I Askanan abistag ud zand ceon atezagiha andar mad estad 
hammog-iz i azis har ce az wizend ud asuftkarih i Aleksandar ud ewar ud 
rdb l Hrdmdydn andar ErdnSahr pargandagiha abar nibistag ta 3 ce uzwan 
abesfSftrisnig pad dastwar mdnd estad andar sahr deon frdz mad e~stdd 
nigah dastan 6 sahrihafi] ayadgar kardan framud. 

oy bay Ardas'ir Saltan $ah i Pdbagan pad rdst dastu?arih(t) Tosar an-iz 
hammog z pargandag hamdg 6 dar x*'ast. Tosar abar mad an I *ewar 4 fraz 
padirift ud abarig as dastwar hist, ud en-iz framan dad ku fraz d amah 
har nigSziSn an e 5 bawed az den mazdesn ce nun-iz agahlh ud danisn azis 
[rod ne~st. 

1 Zaehner, op. cit., 31, unwarrantcdly emends to nipistan; cf. AWn, Nyb. Mn I, 107.7: 
abistag ud zand abar gav postiha i wirastag ud pad ab i zarr nibistag" the Avesta 
and Zand written with golden ink on prepared cow hides", which, similar to the Dk 
account implies that the Scriptures were already committed to writing. 

2 MS spyk'n, the word, as it is pointed out by West, ibid., 413n. 4, occurs seven 
times in the Denkard, five times as spyk'n and twice as Sspyk'n. Markwart, Cat. 
108—110, has read Siclkdn, belonging to Sic (i.e. Lake Urmiya), referring to the town 
of Ganjag which was later called Siz in the Islamic era. He is followed by Christensen, 
L'lran, 137, n.l, "Shizigdn", and Nyberg, Mn II, 186, "Set-ikon". However, the MP form 
of the lalre faetasta- is S§dast, GBd, Anki. ch. 10.1, which may have been contracted 
to Ced or G8s [Jis in YaqQit III, 354), not See or Siz, which is the Arabicized form. Bailey, 
ZP, 230, has read sa(sa) pikan, followed by Zaehner, ibid., 31; de Menasce, he troisidme 
liure de DSnkart, 379; MacKenzie, A Concise Pahlavi Dictionary, 79, to quote only a few. 
Not even this conjecture is quite convincing, since the Middle Iranian forms for the 
satrap are Phi. strp, IMP stlp, Man. Pth shrb, IPth tistrp, which all derive from Median 
xSa&ra-pa-van, and not from OP xSaca-pa-van. To my knowledge the OP form continues 
only as loan words, e.g. Arm. titles Sahap and Sahapivan, Cat 110, 112. These 
considerations apart, we do not know of any "satrapal" treasury or archives which, 
none the less, is rendered "royal" by the scholars who have accepted this reading. 
The oldest reference to such a state or royal archives is made by the Bible, Azra 
5,17; 6.1, as "the Castle of Treasures" (byt gnzy 1 } (where books are kept), an exact 
equivalent of MP ganj i Sahigan. That the Sasanian learned clergy by the word 
sspyk'n' or spyk'n' understood "royal", and not "satrapal", is attested by their 
substitution of xwadaydn for the term, cf. DkM, .437.18— 20: gumeg abistag und zand 
l pad gdw postiyanihd ud zarr nibist estad pad ganj i x w adayan dast. "He preserved 
the Avesta and Zand which were both written in gold on cow hides in the Rcyal Trea- 
sury." The suggestion is supported by a passage of The Pahlavi Texts, 85.10, where Wo- 
zurgmihr i BSxtagan states that he deposited his ay&dgar in the ganj i Mhigan, which 
shows that this Royal (Palace) Treasury was also used as archives. As an elliptic 
form Sahigan occurs in the Mddayan i Hazdr DadestSn nine times in the sense of 
Royal or State Treasury, which is more often than not modified into Shs'n. To 
conclude, our evidence, philological as well as historical, suggests an original Shyk'n, 
s'hyk'n being gradually corrupted into Ssyk^n' and by a careless curving of the end 
of s, Sspyk^n'. 

3 Zaehner, ibid., 32: erroneously emends to ut; cf. similar correlative prepositions, 
az... m, Nyb. Mn. II, 89. 

4 MS ^ywk, thus all scholars who have examined the text. To my mind, it is an 
evident copyist's error for °ywl. Apart from the fact that an i yak is grammatically 
meaningless, the following sentence ' stating ' that Tosar left the rest (i.e. the 
unauthentic teachings) out of the canon Justifies our emendation. Cf. Shaki, The 
Sasanian Matrimonial Relations, ArOr 39, 1971, 337, n. 6, where it has already been 
emended. 

5 Zaehner, ibid., an-e, wrong; e, in this context, is an optative verbal element. 

8- 
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Sdbuhr sdhan Mh i Ardasirdn niMglhd-iz i az den be abar bizisgih ud 
star-gowisnlh 6 (ud) candisn ud zaman ud gydg ud gohr (ud) jahisn 7 ud 
bawtsn ud winasisn ud jadag-wiherih ud gowdglh 8 ud abarig kirrdgih ud 
abzar andar Hinddgan ud Hrom(ud) abarig-iz zamigiha pargandag bud 
abaz o ham dwurd ud abdg abtstdg abaz handdxt ud har an l drust pac&en 
& (°J 9 ganf i *sdhlgdn dad (an) framud ud estenldan l hamag *arist (ag)- 
dn 10 abar den mdzdesn a uskar kard. 

Sabuhr sdhan sah I Hormizddn hamag kiswarlgdn pad paykdrisn *yaz- 
ddn *ahang 11 kard ud hamag gowisn 6 uskar ud wizdyisn dwurd. pas az 

e Nyb. Mn I, ibid., emends to ywmbSnyh. star gdwisnih, for the usual star 
osmuriSmh, is calqued on Gk. astrologia "lit. discourse on stars". 

7 All other interpreters of the text: dahiSn. Although some of the Greek teachings 
on cosmogony and cosmology were adopted by the Mazdeans, (cf. Shaki, Some Basic 
Tenets of the Eclectic Metaphysics oj the Denkart, ArOr 38, 1970, 277—312; id. 
A Few Philosophical and Cosmoqonical Chapters of the DSnkart, ArOr 41, 1973, 
133—146; de Menasce, DJc III; id. Skand-Gumanik vitdr; Zaehner, Zurvan.) in religious 
matters, they essentially adhered to their own conception of creation. It is rather 
evident that the term is to be read jahiSn "accident", in opposition to gohr 
"substance", in harmony with the other philosophical terms. For fahiSn "accident" 
cf. Shaki, An Appraisal of the Glossary of A Manual of Pahlavi, ArOr 43, 1975, 258. 

8 Bailey, op. cit. 83: gavakih, followed by Zaehner, ibid.; Duchesne -GUjillemin, La 
fixation de VAvesta, Indo-Iranica, Melanges pr&sentes d Georg Morgenstterne, 64; 
reluctantly Boyce, Zoroastrians, their Religious Beliefs and Practices, 113, a concept 
totally discordant to the series of the preceding philosophical subjects; besides, it 
was logic, not the theory of growth that the Mazdeans took over from the Indians 
(see DkM, 428.10, tark, Skr. tarka, de Menasce, Une encyl., 27). Nyb., Mn II, passes 
over the term. For gowaglh "logic" cf, DkM, 149 passim; de Menasce, Dk III, 150; 
it is calqued on Gk. logike (texnej. 

* Nyb., Mn I, 109: C L **LH, untenable in the context. 

10 Zaehner, ibid., argastan "school"; Boyce, ibid., cautiously "systems", none of 
which is attested in MP literature. Mole\ RHR, 162, 192, n. 3, a-ristan, (a-rist- "celui 
qui ne se conforme pas a la coutume"), untenable, as rist, apparently for ristag, does 
not occur in this sense. Nyb., Mn II, 30, Aryastdn "the country of the Aryans", hardly 
plausible, as for this we have in MP 'yFnstr, Eransahr, whilst in IPth 'ry'nhstr. The 
enigmatic word, evidently defective, is, in all likelihood, to be read a-risi{ag)-an 
"unalloyed, pure [teachings J" which suits the context. For ristag (from Av. irista- 
"mixed", pppt of m&- "to adhere, mix with") "every principle of the material world 
in a mixed state" cf. Shaki, A Few Philosophical, 139, 140. 

11 MS 'p^rc 3 hnfc'; Wikander, Feuerpriester in Kleinasien und Iran, 114: apan-xanak, 
suggesting a hypothetical Anahlta temple built bby Shabuhr II. Nyb., Mn II, 20, 218, 
strangely enough, accepts the same reading without comment. One may only 
wonder how a king could have built a "water house" by disputation with all his sub- 
jectsl Bailey, ibid., followed by Zaehner, ibid., reads conjecturally *ap§-vih&nak, which 
is hardly satisfactory. From the Import of Shabuhr's statement we learn that defending 
Adurbad's declaration f gdwiSn ) he tried to convince all the people of his realm (hamag 
kiSwariga~n} of the Adurbgd's only correct version of the Scriptures by disputation (pad 
paykdrisn), especially when the passage expressly speaks of his intolerance, in the wake 
of Adurbad's clinching controversy, towards all sectaries, hypocrites and heretics. 
Reading the first term shang "orientation, design, intent", which hardly needs an 
emendation, the second term easily suggests itself either as a corruption of yzd°n, 
by adding an initial yod and joining the curved end of p to alt}, or °yw by due 
emendation — reading p as alij and the following yy as y. For yazd&n ahang "being 
oriented to god, aligned with the Word of god" cf. ,DkM, 188. 1—4 on freedom and 
necessity: meh-sudlh i axis abezagih i kam-azad hamag mardom i pad x^'adayih 
i abar x^eS, be dhanglh I az druz kdm an i wad-den fraz dhangih i d ddddr kam{ud) 
weh-d§n. "The great benefit which ensues from it is the purity of all men of free 
will owing to sovereignty that they exercise over themselves, turning away from the 
will of the Druz, from the evil religion, and orientating themselves to the will of god 
and the Good Religion"; see also de Menasce, Dk III. 184. The expression also 
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bdxtan i Adurbad pad gowiSn i passaxt abdg hamag dysan jud-sardagan 12 
ud nask-dsmurddn-iz 13 i jud-ristagan u §n-iz guft ku nun ka-mdn den pad 
sti 15 de did kas-iz ag-denih be ne hilem weS abar tuxsag tuxsem 16 ud ham- 
gonag kard. 

im bay Xosroy Sdhan sah i Kawadan dedn-is ahlamonh ud sdstSrih 
spurr-*ham§stQrihQ. wdnid pad paydagih az den andar hav ahlamdyih 
(i) 4 pesag agdhih ud uskarisn i gbkanig waslhd. be abzUd ud en-iz pad 
gehan 17 hanjamanih 18 guft ku rastih I den mazdesn be danist dSyaran pad 
us'kdris'n ostigiha tuwan pad getig be estenld. 19 ud abartar abzonig ud 
pSs-xrad 20 bud(an) madayan ne pad uskar(isn) be pad abezagih l menisn 
ud gowisn ud kunisn ud weh menog hazisnih 21 ud mansrig abezagiha 
yazismh t yazdan §dyed. u-mdn Ohrmazd mowbed an fan J 22 x^and x"&nem 
ke m@ndg wenismh andar amah *payddgenid. 23 u-man *frahang-cariha M 
menog wenismh getig handazag nimayisniha-iz har 2 ewenag spurrig 
azisan x w ast x w dhem. abag-iz an i azis 25 dzadih kardarih i yazdan wds- 
puhraganiha abar eran ray Eransahr pad hammog i az den mazdesn fraz 
raft i pesenigan hangad da.nS.gih amezisn i o-z ham X" anlrah. an i agahan 

occurs in DkM, 442.6—7: dbg-* ahanglh (MS °hnngyhj i az win&h(ud)frdz ahanglh 6 
kerbag "non-orientation (having no design) to sin and having intention to do 
good deeds". The alternative suggestion, Sw-Qhang, occurs as a philosophical term 
"having no choice, lit. having one intent" (cf. ew-ahangih = necessity, in opposition 
to dzdd-kamlh = freedom of the will); cf DkM, 187.5—7: ud Sim tydddar azad-kQm 
ud ne ew-ahang kardan i mardom Qstlgan kardan l-s x w es spah mardom pad 
x^ad&yih, "And the reason for god's making man endowed with free will and not 
with one (determinate) design is to make him steadfast in lordship over his own 
army of men." (cf. Tavadia, Zll, B. 8, 1931, p. 121, and de Menasce Dk III, 183, both 
with slightly different translations). Although in our text ew-ahang may be taken as 
"having one design (to adhere to one true religious teaching]", yazd&n-ahang suggests 
itself the more likely reading on graphic as well as semantic grounds. , 

12 Nyb,, Mn II, 227, yuvat-sritak "text not handed down (in common traditional 
way)", hardly convincing, see Shaki, An Appraisal, 262. 

13 MS nnsg, evidently for W nsk; Bailey, nask; Zaehner, nivek, wrong; Nyb. Mn. II, 
ibid., no{k). nask, wrong; cf. Shaki, ibid. 

14 Better rastag, cf. Shaki, A Few Philosophical, 138—140; id., Iran ancien, Actes 
du XXIXe Congre~s international des Orientalistes, 1975, 52—54. - 

15 MS sty, Zaehner, get§h. 

1B Noteworthy are occurrences of cognate object -verb constructions in this passage. 
abar tuxsag tux$e~m, x w dnd x w &nem and x w ast x^ahem. 

17 MS a defective yhPn for gyh?n; Bailey, yazddn, unsatisfactory in combination 
with hanjamanih; Zaehner, dehan, for which one expects MT^n; Nyb., Mn I, 109. 
emends to PWN-Pn, untenable. 

18 MS has the defective ideogram ''LKYNyh (Sum. ukkin); Bailey, xratih, wrong; 
Nyb., Mn I, 143, arasanlh, which in Mn II, 29, is explained as a-rasan from rasldan! 
However, no such verbal derivation is possible in MP or NP. 

19 MS BR 3 PWN gytyk *stwf for PWN gytyk BR* °stynyt! The last word with 
Zaehner. 

20 MS pySlht, Zaehner, peS-rat, wrong, since rat is spelt it. With Nyb., Mn I; %IQ, 
*pyshlt, attested by DkM, 415.12; 437.3: abzonlglh ud peS-xradih. 

» MS w^zSnyh, thus Zaehner; Nyb., Mn I, 110; Boyce, ibid., 133, "inspiration", 
a strained sense. 

22 Zaehner, an{T)[Qn]; Nyb., Mn I, 110, ZK(Y)ZK, syntactically incorrect. 

23 MS pyPkyhsf, thus Zaehner and Nyb., Mn I, 110. However, the logical subject, ke~, 
requires an active voice. 

24 MS plh?n Plyfr; Zaehner, jrax^viydrihd, hardly convincing; with Nyb. Mn I, 
ibid. ■■*.'■ 

25 Zaehner reads apih and omits. 
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pad fudtarih paykdr nest aon wasiha abistag ewazig pad abezag gowismh 
nibeg payrayisnig az mddayan ayddgdrih ud payram-iz ewenag ewazig 
andar gowisn agdhenis'n dast ested. pas-iz hamdg xdnlg dan&gih 1 den 
rndzdesn ed-iz ray i-man snaxt ested ku ka hamdg waromand 26 ud uskd- 
risnlh i begdnag az den rndzdesn (I pad) 27 gehdn o ed gyag rasend pad 
ndg handesisnlh 28 ud uskdrismh begdnag az den rndzdesn and ddnisn aydf- 
tan ud payddgenidan 6 sud ud wisadkarlh 29 I *getigan awurd ne sayend 
cand andar osmurisn i rad-e pad wes wizoyisnih ud wes uskdrdan (ba)- 
wad?° dbardom x v dyiSmhd framdyem hammis mog-mardan I wenag ud §r- 
tar huxemtar ud weh nog nog asudagiha abistag ud zand uskardan ud ayd- 
bisn l azis 6 danagih i gehdnigan arzanigihd abzudan. dy§an ke getigan 

0 Sndxtan i daddr ud abdih <z) menogan dednlh i dahiSn az dddar fradom 
aydftan ne sdyidan ayab hamdg aydftan sayidan guft pad [pad] kam da- 
niSn waranig. oysan ke paydagih I az den astih 30 a ud pad-iz hangosidag ast 

1 Sndxtan Myidan guft pad uskdrgar ud an ke rdsn nimudan pad danagih 
den agdhih dastan, ud az an ceon har danagih bun den hammd (g) pad 
nerog I menogig ud ham pad paydag{ih]enidarih getlgig an i kas danagiha 
guft kd-z-is az kadam abistag paydagih hamist ne dast eg-iz pad paydagih 
I az den hangard ke x w eskdrih pad hamm.bg frdz 6 (g) ehan zadagdn burd. 

Translation 

Daray, son of Daray, commanded that two written copies of all Avesta 
and Zand, even as Zoroaster had received them from Ohrmazd, be pre- 
served; one in the Royal Treasury, and one in the Fortress of Archives. 

Walaxs, descendant of Askan, commanded that a memorandum be sent 
to the provinces (instructing them) to preserve, in the state in which 
they had come down in (each) province, whatever had survived in purity 
of the Avesta and Zand as well as every teaching deriving from it which, 
scattered throughout Eransahr by the havoc and disruption of Alexander, 
and by the pillage and plundering of the Macedonians, had remained 
authoritative, 31 whether written or in oral transmission. 32 

His Majesty Ardasir, the king of kings, son of Pabag, acting on the just 
judgement 33 of Tosar, demanded that all those scattered teachings to 
be brought to the court. Tosar assumed command; 34 he selected those 



28 MS wyPwmnd, emended, with Zaehner. 

27 Zaehner, adds (had). 

28 MS hndSnSnyh for hndy c ; Zaehner, avedisnih, with a quotation marK. 
2a MS wy&tklyh; Zaehner, nihatkanh, wrong; cf NP goSayeS "relief.". 

30 With Zaehner. 

308 MS *ytwnyh, §donlh(?}; apparently ^YT-yh, with Zaehner. 

* Zaehner, ibid,, 8; Boyce, ibid., 94: "Authoritative oral tradition (transmission], 
whereas the adj. qualifies the oral as well as the written Mazdean precepts. 

32 The first paragraph iz Zaehner's and the second Boyce's with slight difference. 

33 Zaehner, ibid., followed by Boyce, op. cit., 103: "following Tansar as his 
religious authority". 

34 Zaehner, ibid., followed by Boyce, ibid.: "T. set about his business"; Nyb., Mn II, 
129: apar rnatan "to appear"; On the idiomatic verbal phrase abar madan "assume 
command .superintend, supervise, come upon" cf. Shaki, Sas. Mat. Relj, 337, n. 6. 
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which, were trustworthy, and left the rest out of the canon. And thus he 
decreed: "(From now) on (only] those are true expositions which are 
based on the Mazdean religion, 35 for now there is no lack of information 
and knowledge concerning them. 

Sabuhr, the king of kings, son of Ardasir, further collected the non-re- 
ligious 35 writings on medicine, astronomy, movement, time, space, sub- 
stance, accident, becoming, decay, transformation, logic and other crafts 
and skills which were dispersed throughout India, Rome (i. e. the By- 
zantine Empire) and other lands, and collated 37 them with the Avesta, 
and commanded that a copy be made of all those (writings] which were 
flawless 38 and be deposited in the Royal Treasury. And he put forward 
for deliberation the annexation of all those pure 39 (teachings) to the 
Mazdean religion. 40 

Sabuhr, the king of kings, son of Hormizd, induced all countrymen to 
orient themselves to god 41 by disputation, and put forth all oral traditions 
for consideration and examination. After the triumph of Adurbad, 
through his declaration put to the trial by ordeal (in disputation] with 
all those sectaries and heretics who recognized (studied) the Nasks, 42 
he 43 made the following statement: "Now that we have gained an insight 
into the Religion in the worldly existence, we shall not tolerate anyone 
of false religion, and we shall be still more zealous." And thus did he do. 

His present Majesty, Xosroy, the king of kings, son of Kawad, after 



Tavadla, Sprache und Literatur der Zarathustrier, p. 48, has come close to the 
correct sense of the phrase by translating abar mad "siegte". From this verbal phrase 
derives the compound abarmad "supervision", DkM, 407. 10. 

35 Zaehner followed by Boyce, ibid.: "The interpretation of all the teachings from 
the Mazdayasnian religion is our responsibility", where fritz 0 wn&h means either 
"admissible to us", or stands elliptically for (az nun) frtz .. . which seems preferable. 

36 Zaehner; Boyce, ibid,, 113: "writings from the religion"; cf. already West, SBE, 
PT, IV. 414, correctly "distinct from religion". 

37 Zaehner: added. It is highly unlikely that the orthodox Zoroastrian priests, who at 
this time held heated controversy on the purity and authenticity of the traditionaly 
transmitted Avesta, would have tolerated the addition of non-religious teachings, and 
what is more of foreign origin, to their Holy Writ: see the Appendix. 

5 s i.e. in conformity with religious precepts; Zaehner: "a fair copy of all of them be 
deposited". 

39 lit,, unmixed principles, 

40 Zaehner; Boyce, ibid.: "he examined (the possibility) of bringing all systems(?) 
into line with Mazdayasnian Religion"; untenable. 

41 Zaehner; Boyce, Ibid., 118: "summoned men from all lands to an *unpre- 
judicedf?) disputationl" See n. 11. The sentence may as well be translated: "...ren- 
dered all countrymen god-ward [yazdan ahangj"; or "... induced the countrymen 
to have one single design (Sw-ahang)", which is less plausible. 

42 Zaehner, wrong; Boyce, ibid., 118, has come close to the point of the .sentence 
but for a few oversights. It should be borne in mind that In this essentially legal 
sentence boxtan = "acquittal, triumph", (rel'ig.) "Tedeem, redemption", and gdwisn 
= "statement of claim, declaration", cf. A. Perikhanlan, Sasantdsfcij sudebnifc 
(McttakdQn i Hazar Datastdnj, Yerevan, 1973, s.v. Boyce unwaxrantedly connects the 

preposition abag with bdxtan "triumph over", whereas, abag refers to the Adurbad's 

implied "disputation" /paykSriSn) "with" the heretics, etc. Thus Boyce translates: 
"After the triumph of Adurbad, through his tested utterance, over all those of 
different groups, schools(?) and sects..." 
« i.e. Shabuhr II, 
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he had put down heresy and evil dominion 44 with the fullest antagonism, 
according to the revelation of the Religion he greatly promoted detailed 
knowledge and investigation in the matter of all heresy within the four 
estates. 45 And at an assembly (of the representatives] of the realm 45 he 
declared: "We have recognized the truth of the Mazdean Religion; and 
the wise can with confidence establish it in the world by discussion. 
But being a bounteous propagator (of the faith) and foremost sage 47 lie, 
essentially, not so much in discussion than in the purity of thought, 
speech, action, the guidance of the Good Spirit and worship of gods, paid 
purely in conformity to the holy Word. And, verily, we shall call 48 those 
persons Ohrmazd mobed who have made it possible for us to gain an 
insight into the Ideal (m§nog) ; 49 and we shall emphatically demand of 
them 50 both kinds of perfect knowledge through education: insight into 
the menog as well as into the extent of its appearance as the material 
world- 51 In conjunction with that 52 we give thanks to gods, especially for 
the Iranians, 53 that as a result the realm of Iran took to the course in- 
dicated by the teachings of the Mazdean Religion, that is, a synthesis 
of the accumulated wisdom of our forerunners (intended) for the whole 
of X w anirah. There is no dispute with the religious authorities as regards 
their contraventions, for already (enough) knowledge has been accumu- 
lated in the Avestan language through pure oral traditions, writings 
arranged in books and memoranda and traditions (transmitted] in the 

44 West, op. cit. 415, n. 4, aptly notes: Referring to his extirpation of the heresy 
of Mazdak. 

45 The Interpretation of the sentence depends on whether we insert between 
ahlamofih, and 4 pS'sag an izdfa or a waw; and in \view bf the co-ordinate phrase 
dg&hih ud uskdriSn having reference, to both ahr and agdh', such an emendation 
is necessary. However, the whole text being concerned with religious rather than 
social issues, an izdfa seems more fitting. 

« See n. 17: 

47 Zaehner; Boyce, Wid., 183: "effective and progressive propaganda". 

4B Zaehner; Boyce, ibid.: "What the chief Magians of Ohrmazd have proclaimed, do 
we proclam", not having appreciated the cognate object — verb construction x*'8.nd 
xmnem, imparting stately emphasis. 

49 Zaehner; Boyce, ibid.: "for among us they have been shown to possess spiritual 
insight"; see n. 23. 

50 Zaehner: "we have asked and ask of them!"; Nyb., Mn II, 221: "and what they 
the mObeds will, we also will!" improperly for azisan x v dst xwdhem; see n. 48. 

51 Zaehner: "with of that which concerns spiritual insight and of that which deals 
with conduct on earth": Nyb., Mn II, 140, also takes improperly getig handdzag 
nimayWnlha-tz ... spurrlg "perfect as far as measured by earthly measure", see 
Shaki, An Appraisal, 259. 

52 Zaehner unwarrantedly joins the sentence beginning with abag-iz dni to the 
preceding one and translates: "and for this we give thanks to the gods." On the 
prepositional phrase abag-iz an i "in conjunction with that" see Madaydn i Harar 
Dddestdn, passim, where the phrase introduces numerous juridical sentences. Bartho- 
lomae, ZsR, I— V, and Perikhanian, op. cit., passim, have likewise failed to appreciate 
its meaning. 

53 Zaehner: "Fortunately for the good governance of the country..."; for wds- 
puhragdniha "especially" see Henning, The Survival of an Ancient Term, Indo- 
Iranica, Melanges pr&sent&s a Ceorg Morgenstierne, 95—97; Shaki, Two Middle Persian 
Legal Terms for Private Property, Memorial Jean de Menasce, 325—336. Moreover, 
erdn as against Erdnsahr, in this context, means "the Iranians", not Iran, the 
country. 
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vernacular of the commonalty (to justify our convictions). Furthermore, 
the reason why we have attempted to recognize all sources of the knowl- 
edge of the Mazdean Religion is that if (now) all dubious considera- 
tions, foreign to the Mazdean Religion (which are) in the world, reach 
this place, (we shall know that) further deliberation and examination 
(of these expositions), foreign to the Mazdean Religion, cannot bring so 
much acquisition and exposition of knowledge beneficial and propitious to 
the people of the world as the study of a rod (could contribute) through 
increasded investigation and deliberation. With ardent desire (therefore) 
we decree that all clear-sighted, most noble, most honourable and good 
mobeds should zealously and ever afresh examine the Avesta and Zand, 
and thereby worthily enrich the wisdom of the people of the realm with 
the results of their attainments. 

Those who maintain that human beings 54 cannot apprehend, or that 
they can comprehend in its entirety, the nature of the creator, the won- 
ders of spiritual beings and the quiddity of the primeval creation, pro- 
ceeded from the creator, are to be regarded as men with little desire for 
knowledge. 55 Those who hold that it is partly possible to apprehend 
Being through the revelation of the Religion and through inference by 
analogy, are to be held seekers (for truth) (thinkers). And those who 
throw (new) light (on religious precepts) are to be deemed wise and 
proficient in the Religion. And since the root of all knowledge is the 
teaching of the Religion, both in its potentiality, which is spiritual, and 
its manifestation, which is material, should he, who speaks wisely, pre- 
sent (his knowledge) to men all over the world by reason of his proper 
function in regard to the (religious) teaching, his utterance, then, ought 
to be considered an exposition of the Avesta, even though he has not had 
it from any revelation of the Avesta. 

Appendix 

abaz handaxtan = "compare with, collate" 

The students of Pahlavi have long been divided apropos of the inter- 
pretation of the polysemous verbal phrase, abaz handaxtan, in Middle 
Persian texts concerning the history of the Avesta and the adoption of 
foreign teachings by the Zoroastrians. The phrase has been tentatively 
interpreted by the scholars either as "collate, compare" or "add, unite,, 
incorporate". To the proponents of the former view belong West, who> 
took it "collate with", SBE, PT, IV, 414, and Mole "comparer avec", Orient 
13—14, 1961, 5ff. On the other hand the majority of authors have followed 
Bailey, ZP, 81, who has proposed "unite with", cf. Zaehner, ibid., 8, "add 
to"; Boyce, Handbuch d. Orient alistik, I. IV 2. 1968, p. 37; id. Zoroastrians, 
op. cit. 113, "add to" with a quotation mark; de Meriasce, Dk III, 379, 

54 On gStigSn see Nyb., Mn II, 82, "terrestrial beings"; Zaehner, ibid., 9, "subjects" 
— rather stained. 

55 Zaehner, ibid.: "men of insufficient intellect and free-thinkers", an arbitrary 
translation. 
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"colliger"; Nyb., Mn II, 94, "unite with", but "collating with" for andar 
handacisn I 0, Ibid,, and "the act of bringing back to" for apdc handax- 
iarih 6, ibid.: Duchesne-Guillemin, Indo-lranica, cit., 64, "reunir"; Shaki, 
Some Basic Tenets, cit., 277, "re-incorporation". 

In order to decide between these two widely diverging proposals it is 
necessary to examine the pertinent passages in which our term occurs 
in parallel contextual patterns and with identical semantic function. 
Before proceeding any further it should be noted that handaxtan as a 
simple verb occurs in several senses as "measure, judge, project, com- 
pute, compare, allot (destiny)" and its derivatives handazisn, handdzag 
as "comparison, simile, analogy, similitude, extent, measure", etc., but 
never in the sense of "add, unite" or in the sense of "throw, hurl", as it 
appears in its subsequent semantic shift in NP. Even as a loan word such 
a sense is not attested, cf. Arm. LW anda&em, endacem "prove, examine", 
Arab. LW hindaz "measure", hindaza "a measure of length", handasa 
"geometry, engineering", cf. also NP oxidaze "size, measure, analogy, 
comparison". Thus, semantically there is no justification for a conjectur- 
ed meaning as "add, unite" for the simple form of the verb. 

As .to the complex forms of the verb we produce below four passages 
all of which attest our proposal. 

Text I 

T>kM, 406.10—16: 

Jiufraward Adurfarrobag I Farroxzadan l hudenan peSobay bud an pac'c'en 
i kustaglhd pargandag bud nog abzar az pargandagih abdz 6 hamih ud 
diwan i-S dar award, andar nigerisn ud handazisn i 6 weh-den abistdg ud 
zand ud poryotkesan gowisn hangosidag *pa\}rog X az an brah abdz kard. 

Translation 

The blessed Adurfarrobag, son of Farroxzad, the (religious) leader 
t)f the people of the Good Religion, by new effort again brought that dis- 
persed copy, which was scattered in various regions, together arranging 
it into an archive and chapters. By examining and collating it with the 
Avesta and Zand of the Good Religion and the oral tradition (transmit- 
ted ) from the first teachers of the faith, he restored 55 it like a ray from 
that brilliance. 57 

The text explicitly states that A. F. restored {abdz kard) the 
collected corpus of the Denkard by examination and handazisn with the 
Scriptures; from which it follows that handazisn as an element of the 
hendiadys [nig° ud han") may only denote "comparison or collation". 
Otherwise it would evidently be absurd to assume that the restoration 
of a book could be achieved by adding or annexing it to another. 



56 lit. remade. 

57 Menasce, Dk III, 380, partly ill-considered. 
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Text II 

DkM, 428, 14—20: 

kal 58 kosak 59 (kala kosa) I Hindog ud Magistlg 60 i Hrdmayig^ ud abarig 
l az an son abag bun nibeg I pad ganj X sdhlgan 62 oh handaxt 63 ud ce 
andar-san wirdyl§n(lg) ud abag elm 6 x w dstardn I ham agahih oh nimud. 
nibeg-Sdn i waromand 64 ndg drast an l ce" az be kiswar awurd e nigerld 
ud e wizdst ud fraz ne hist nigonih ud began{dn)ag ndmih ray ne kam pa- 
dirift. 

Translation 

He collated the Kala Koscfi* of the Indians and the Megiste of the 
Greeks and other (writings) of that sort with the fundamental book 
(i.e. the Avesta, the Scriptures] which was in the Royal Treasury; and 
whatever in them were adaptable (lit., adjustable) and reasonable he 
presented to the respective seekers of that knowledge. He revised (lit. 
re-arranged) those of their writings which were dubious, and delibe- 
rated and examined that which he had brought from foreign lands, and 
did not neglect them nor any the less adopted them because of their in- 
feriority and foreign name. 653 

As it will have been observed from the above, the Zoroastrians, having 
been censorious of everything foreign, must have considered ail foreign 
teachings dubious [waromand], wherefore they subjected them to minute 
examination and consideration, in other words, collated them with the 
Scriptures before they adopted them and presented them to the learned 
men at large. 

Text III 

DkM, 406, 3—6: 

Qy bay Ardasir, sahan sdh (i) Pdbagan (abar) 66 mad o abaz arastarlh I Bran 
x w addyih. im nibeg az pargandagih d yak gydg awurd ud poryotkes ahlaw 
Tosar i herbedan herbed bud abar mad ud abag paydagih i az abistag abaz 
handaxt az an paydagih bawandagenidan framud ud hamgonag kard. 



58 MS g 3 l for k'l, Skr. kala "astronomie pianelaire", de Menasce, Une encyl., 27. 

59 MS kw£*k, Skr. ko&a, recognized by West, Grundriss II, 93. 

63 MS mgstyk, Gk. MegistS, Arab. Al-Magistl, see Bailey, ZP, 83 

61 MS hlwm?y for hlwm?yk. 

62 MS Spy&n', see above n. 2. 
93 MS hncPhhtn, for hncPhf. 
84 MS wyl° for wl°. 

65 Skr. kala ko§a (lit. treasury of astronomy) seems to have been a book on 
astronomical science. 

6 5 a Zaehner's translation, ibid., 139, is untenable. 

66 MS mtn' for mt'; without amendation it may mean "came (into power]", however, 
on the analogy of abar mad in connection with the ascendency of Tosar, such a 
reading seems preferable. 
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Translation 

His Majesty Ardasir, the king of kings, son of Pabag, assumed com- 
mand (gained ascendancy) for the restoration of the kingdom of Iran. 
He collected this book which was in a state of dispersion. 67 And 
TOsar, the ancient teacher of the faith, the righteous, who was the chief 
herbed, assumed command and collated it with the exposition of the 
Avesta, and commanded that it should be made perfect 68 on the basis of 
that same exposition; and thus did he do. 69 

In this text bawandagenldan (lit. make perfect, i. e. expurgation or 
purifying from doctrines or teachings incongruous with the Mazdean pre- 
cepts) of the collected folios of the Denkard [nibeg] on the basis of the 
revelation of the Avesta [az an paydagih) is consequent upon abaz han- 
daxtan of the collected materials with that same revelation. It is, how- 
ever, evident that expurgation on the basis of an standard texxt cannot 
result but from collation. 

Text IV 

DkM, 406.20—407.9; MS DH, fol. 252 r, 11—21: 

ud az an pas Adurbdd I Emeddn i hudSnan peSobay az yazdan sobaris'n 70 ' 
(ud) den mazdesn (ud) fahiin aydrlh 71 nog abzar pad x*ayisn ud wizoyisn ud 
ran) I wes im nibi§t ce az an wisandag 72 ud sudag ud uzruftag 73 ud xak- 
&me'y dlwan abaz windad. ud ed ce az abaz griftagih 74 ud burdaglh ud 
triftagih abaz awurd azi§ wizid *humat 75 menog hampursaglh 76 ud xrad 
ayarih pad abaz handdxtarlh I 6 poryotkes&n I pesenlgdn gowisn ud kar- 
dag {ud} abistag paydagih [ud] abzon i az weh-den ddnaglh daragiha 
padis arast. ud rastagenit 77 bam-e i az payrog 78 l an bran I az rosnih i bun 
Tdsn ud hamistzhd kard pad weh-den ntrnudarih en l namenld pad sturih 
mandgih I az an wuzurg bun denkard 1000 darag. 

67 lit. brought ... to one place. 

68 Le. free from fault. 

69 See also de Menasce, Dk III, 379—380. 

70 MSB (DkM), swfrlyh; MS K, 43v 5 and DH, fol. 252.12 sw&lsn. 

71 MSS hdyb'lyhsnyh; Nyb., Mn I, 112: hdybnyh(tjh)snyh, for the correct yhsn 
hdyWlyh. 

72 Nyb., Mn II, 214, olsdnik, wrong; see Shaki, An Appraisal, cit, 262. 

73 MSS wzlwptk' (* 3 wzo, with Nyb., Mn II, 199, who compares it with Man. Pth 
pdrwb-, pdrwft- "to throw into disorder*'. 

74 Nyb., Mn II, 20: apdd kartakih "undone", implausible. He compares It with NP 
baz kardan "to demolish". 

75 MSS mtk' myng; Nyb. Mn I, 112: mtk' 'mgwny [. . *magune, pi. cas. obi. of 
magu, "Magian", Mn II, 112). To my mind, in accordance with the parallel xrad ayarih. 
the corrupt words may be emended to "(hw)m? mynwg (hampursaglh). The other 
corrupt word of DkM, 411, 22, misread by Nyb., Mn I, 108, 11, and Mn II, 112, as 
magSn§ is, in fact, a part of mgwg-GBR 3 torn apart and misplaced as g-GBCwzw^n) 
mgw 8? {^wzuPnjmgwg-GBB? "the language of the Magians". 

76 MSS oyk for °yh. 

77 MSS Istkynyt', Nyb., Mn I, 112, 18, unjustifiably lys°; on these see Shaki, A Few 
Philosophical, cit, 138—140. 

7 * DkM, ptylk'; so Nyb., Mn I. 112; DH, pylk for ptlwk "payrog"; see Shaki, Some 
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Translation 

And, after that, I, Adurbad, son of Emed, the leader of the Mazdeans, 
by god's instructions, 79 with the help of the Religion and good fortune, 
with new effort, desire, investigation and great pains wrote this (book) 
from whatever I found from that dilapidated, 80 worn out, 81 disordered 
and dust-covered archive. And from whatever I recovered from the pilf er- 
ings, 82 abstractions, and stolen (leaves! I made selections with the council 
of the Spirit of *Good Thought, the help of wisdom, 83 and by collating 
them with the oral tradition and dogmas 84 (transmitted) from the ancient 
teachers of the faith and the expositions of the Avesta. And I arranged 
them into chapters as an addition to the wisdom of the Good Religion. 
And I, thus, arranged (it as) a beam from the ray of the brilliance which 
was from the light of that fundamental light (i.e. the Avesta). And I 
compiled this (book] called Denkard of one thousand chapters (to re- 
main) as a lasting 85 trust 86 from that lofty source, as an exposition of 
(a guide to) the Good Religion. 

That the term abaz handaxtarlh 6 in this context also denotes "collating 
with" hardly needs further argumentation. The perspicuous import of the 
context itself eliminates the possibility of any interpretation other than 
collation, comparing, since the selection of genuine or correct texts ob- 
viously cannot be made by adding the collected material to other writ- 
ings, but rather by comparing them with authoritative sources. 

In fact, our fundamental text does suggest that a copy of every ex- 
purgated adopted work {har an I drust pa&cen) had to be deposited in 
the Royal Treasury, and that all their pure teachings [*arist(ag)dn) be 
affixed to the wisdom of the Good Religion {estenldan I hamdg *arlst(ag)- 
an abar den mazdesn o uskdr kard, DkM, 413, 1—2). However, the con- 
cept of "annexation" is expressed here by estenldan, not by abaz han- 
ddxtan. As all beneficial knowledge was considered by the Mazdeans to 
have been originated from the Good Religion [har ddndglh bun den, DkM, 
414, 21), its adoption, therefore, was regarded as a contribution to the 
Mazdean wisdom, which meant by no means an addition to the Avesta 
or its exposition. To this the philosophical and astronomical chapters of 
the Denkard and the Bundahisn bear witness. 

Basic Tenets, cit. 280, n. 26; de Menasce, Dk III, 380, "p§r5k". 

79 On swb'ISn', "advice, directions", cf. Nyb. Mn II, 177; Henning, BBB, 115, srwbr 
"Lehrer". 

80 lit. destroyed, separated (wisdndag); de Menasce, Dk III, 380, "triste", Nyb., Mn 
II, 214: reluctantly "*given up",. 

81 Menasce, Dk III, ibid.: demoli. 

82 Menasce, ibid.: "reprises". 

83 Menasce, ibid.: "par la sagesse qui consulte". 

84 On kardag "orthodox law, established institution, dogma, etc." see Shaki, The 
Social Doctrine of Mazdak in the Light of Middle Persian Evidence, ArOr 4, 46, 1978, 
pp. 291—292. 

85 Menasce, ibid.; "ressemblance"; Nyb., Mn II, 125; "similarity". 

86 On sturih "Substitute [successorship, marriage), trust", see Shaki, The Sasanian 
Matrimonial, cit. 325—326; Perikhanian, op. cit. 524. Menasce, ibid.: "filiation fictive"; 
Nyb., Mn II, 181: "tutorship". 
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